~Revolution in India is knocking at the door. You should
realise that the present society has nothing to offer, it is
totally bankrupt. Despite all attempts, the ruling class can,
by no means, sustain this social system any longer. The
society is writhing in pain for emancipation.Only the organised
and politically conscious movement is lacking. What is
wanting is the minimum necessary. strength of the genuine
revolutionary party, the SUCI, that can give the revolutionary
urge and emotion of the people the concrete shape of an
organised and protracted revolutionary battle’’.

Red Salute Comrade Shibdas Ghosh

ORGAN OF SOCIALIST UNITY CENTRE OF INDIA (FORTNIGHTLY)
Founder Editor-in. Chief—COMRADE SHIBDAS GHOSH



we YOwW

On this historic day, 5th August, we countless workers.
supporters and sympathisers, armed with the teachings of
Comrade Shibdas Ghosh, the great leader of the proletariat,
vow to devote all our strength and energy to bring to
a successful culmination the concrete and comprehensive
programme of the anti-capitalist Socialist Revolution, he
has laid before us as the unfailing guideline for the total
emancipation of the exploited people of India and to this
end shall engage ourselves to strengthen the SUCI, the party
founded and reared by him with every ounce of our energy

and till the last drop of our blood.

The great revolutionary thinker Comrade Shibdas Ghosh

has taught us that, in order to bring the revolutionary
struggle for smashing the capitalist state machine to a
successful culmination we must build up people’s move-
ments against the exploitation of capitalism on the base of
higher proletarian culture and ethics and build them up step
by step making them conducive to anti-capitalist socialist
revolution. We vow, following this great teaching of
Comrade Shibdas Ghosh, to devote ourselves to the task of
imbuing the people with revolutionary ethics, morals and
culture and, keeping in front of us the goal of emancipation
of the people, build up invincible mass movements, freeing
( Contd. to page 12)
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On some aspects of the
struggle to build up

communist character

The humanists once held, ‘Man is above everything, there is nothing above Man’.
But the bourgeois humanists, after advancing some steps ahead in the path of establishing
capitalism and bourgeois democracy, for historical reasons, had had to patronize the

exploitative capitalist system.
could not progress much.

And it is precisely for this reason that humanism

‘Communism is a higher and nobler ideology than bourgeois humanism,

Historical limitation of bourgeois
humanism

Once the bourgeois humanists did much
for the progress of human society and its
welfare. But they could not give up their
sense of individuality, individual interest,
personal ego which is distinctly different
from self-dignity, could not sacrifice their
vanity and self-interest.  All these were
mixed up with their ideology, their social
ideas and sense of social welfare, like a base
metal alloyed with gold.

They tried to compromise their social
responsibility and duty with self interest.
And by doing this, they progressed to the
extent that was historically possible for
them. But it is due to this deception that
despite many declared higher ethical
principles of humanism, today all the
humanists have fallen flat on their faces.
They have all become reactionaries.

Today, the humanists are no more
coming forward, sacrificing their home-
comforts for redress of people’s misery and
the cause of their movement.

Communism begins where
humanism ends

Only on the ashes of humanist moral
values can communist moral values grow
and prosper. Communism begins where
humanism ends.

To be a communist, one must have to
completely give up one’s self-interest and
one’s individualistic attitude of locking at
his self and family.

It is only he whose feeling is completely
free from self-interest, who can give up his
individual interest happily, voluntarily and
without any reservation, can become a
real communist.

One and all cannot achieve it. Only he
who can achives it, is fit to be a communist,
earns the honour of becoming a communist.
He can become a real, a true communist.
Those who have failed to give up their
self-interest, those who cannot sacrifice
their individual interest for the interest of
the society without any reservation—their
claim that they are communistsisa false
pride and sheer vanity. They are not at all
real communists. They are at best ‘assumed’
communists. At best they can talk of
communism but their characters are far {from
that of a communist. In their personal
life, character and behaviour, in their
attitude towards self and their family they
are anything but communists. Then and
then only they are true communists, if in
matters of personal life and character, in
culture, moral and ethics and in their attitude

towards their family they are completely
free from self interest and personal ego.
Then they are communists of the first rank.

So, to be a communist of the first rank,
one must have to completely exhaust all
the virtues. of the humanists and transcend
them where they have failed, fallen back
and gone astray so as to really become
selfless and self-effacing... ........

How can one mould the people into
revolutionaries without at first
trying to transform family members,
Kith and Kin ?

There is another vital question.

It is of course something different whether
those assumed communists would succeed
in transforming their kith and kin, the
members of their family into revolutionaries.

[“Revolutionary politics is itself an all-embracing
struggle covering all aspects of life from private to
the politico-cultural life, even in matters of sex and
love—so noble is the struggle to become a
communist” said the greatteacher of the prole-
tariat, founder General Secretary of our Party,
Comrade Shibdas Ghosh,

We are publishing here compilation of some
excerpts from his illuminating speeches and
discussions rendered from Bengali on the revo-
lutionary approach and attitude to sex, love, family
life, daily behaviours, etc. which an individual
must develop through the process of struggle
involving his self, guided by the Party, to acquire
communist character.

We may further add that this is a subject on
which a correct revolutionary guideline was
seriously felt and even now is felt not only in our
country but also in the international communist
movement.

We have made free translation of the
speeches and discussions of Comrade Shibdas
Ghosh on the subject with great care but
deficiencies or defects may still remain, the
responsibility for which will be ours,

Editor—Proletarian Era ]

But the most pertinent question is, how
can they urge the sons and daughters of
others to become revolutionaries, before
urging their own ? Very often they exhort
the sons and daughters of the starving and
ill-clad  families to jump into struggle
without caring even for their parents. But
how is it that they are very much concerned
about their wives and serious about educating
their sons in missionary or public schools
and making them engineers, doctors and
so on?

Then, what will be the fate of making the
family members revolutionaries? This is
no less an important struggle. If not, then

is the struggle for revolution only meant for
agitating people in the fields and factories ?

If they are really Marxists, real revolution-
aries, then why do they avoid this struggle at
home ? Because, succeed or not, we must
have to try to build up this struggle at home
to imbue the members of our family, our
kith and kin with revolutionary thoughts,
ideals and ideology.

May be, this struggle will result in their
becoming good revolutionary workers, of
course depending on their own potentialities.

But if despite these attempts they do not
become, not to speak of good revolutionary
cadres, even ordinary party workers, then
apprehending that this may raise question
among the party comrades, these leaders
make their wives members of their ‘pocket’
women's organisation just to pose as if they
have been deputed by the party to work in
that front.

A revolutionary either draws family
members towards revolution or
faces seperation with them—there is no
middle course

But let us examine what are the teachings
of Marxism-Leninism in this respect. How

should the Marxists look at the question of
mutual relationship between husbands and
wives, among their kith and kin. Is it not
true that mutual relationship influences
even their-culture ?

So, the pertinent question is, what should
be the object of a revolutionary while
giving association to a man who is yet to
become a revolutionary ?

The revolutionary will always endeavour
to turn him into a revolutionary so that the
revolutionary thoughts and culture will
gradually create influence on his non-
revolutionary character and inspire him. If
it happens, then being attracted by the
revolutionary leadership, he or she will
gradually draw closer to revolution. But
otherwise the nature of relationship between
them cannot be anything other than what
exists between-a revolutionary and a member
of the public. There can never exist any
sort of mental and emotionalrelation between
them.

Because if mental and emotional attach-
ment still continues with a non-revolutionary,
then non-revolutionary thoughts, ideas and
culture will cast their shadow on their
mutual relationship.

Let us try to understand it a bit more
analytically. Suppose, among a couple, one
is revolutionary but the other is non-revo-
lutionary. Now, if in such a situation the
mental and emotional exchange continues
between them, then what will be the result ?
If the revolutionary fails to transform his
or her partner into a revolutionary then
he is bound to become degraded, today
or tomorrow. Because, ‘none is influencing
the other, one character or culture is not
creating any influence on the other, but they
are continuing their mental and emotional
exchange as it i1s’—this is not Marxism, not
any science at all, dees not come under the
purview of any category or faculty of human
knowledge.

This 'is sure to meet with only one
inevitability, The leader, as he is not at all
a Marxist in his attitude towards sex, his

( Contd. to Page 4)
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self and family, he is a ‘revolutionary’ in the
fields and factories but in his personal
conduct and in all questions relating to
culture, moral, ethics, love and sex, he remains
a petty bourgeois, bourgeois, a filthy person.

If a revolutionary fails to transform the
members of his family into revolutionaries
then his relation with them should cease for
ever.

This is a basic question...

But all these leaders, these assumed
communists, maintain a separate private
family life other than the party life and
revolution. This is impermissible.

It is one of the reasons for which the
revolutionary struggle, the communist move-
ment is so much weak in our country.

Will any one be able to cite even a
solitary instance where a great communist
leader of the world—a leader who dared to
lead revolution, failed to transform the
members of his family into revolutionaries
but still led his life with them ?

The answer is an emphatic NO! Either
they influenced their family or a painful
conflict was inevitable. There was no other
course left to them. Either they inspired
their family and drawn it towards revolution
—succeeded to make their family members
the followers of revolution, whatever might
be the form and standard, or a conflict be-
came inevitable—inevitible too was their
separation from their family. They did not
run after any queer theory of “co-existence’.

Understanding Marxism just
intellectually is skin-deep, unless
it acquires an emotional base

All Marxists and men of profound
wisdom and erudition know it very well that
man’s emotional relation bears strong influ-
ence on his character and culture. If a man
understands revolutionary theories only
intellectually but fails to realise them in the
level of emotion then it cannot influence his
character, intellectual ability notwithstand-
ing. These then remain stored in the surface
level of his intellect and can be used only
for academic exercises like writing, discuss-
ing or giving lectures—but they are of no
avail in influencing their character., Any man
can become very much acqainted with theo-
ries of revolution, but these can influence
him and change his life only when they
penetrate in him in the form of emotion and
feeling. Therefore it is quite clear that emo-
tional vehicle is a very powerful medium.
Affection, tenderness, compassion, love
etc.—all these are no doubt important quali-
ties, fine and lofty emotional faculties. These
may make a man great, help him to become
noble, but again in the reverse, may degrade
him and lead him to degeneration.

Either a revolutionary inspires and
uplifts those surrounding him or he
must himself degenerate

The friendship of a revolutionary with
others, his mental relation and emotional
exchange with them basing on the relations
of sex, love, affection, tenderness etc. means
that the revolutionary thoughts and culture,
the finer and lofty emotional feelings that the
revolutionary possesses will penetrate in
their level of emotion through this exchange

‘bypassing their intellect.

ON COMMUNIST CHARACTER

To achieve this intellect has a little
role to play.

Through close association, dialogue and
emotional exchange either the finer emotional
feelings and faculties, the taste, culture,
thoughts and character of the revolutionary
will influence the taste and culture of others,
or consciously or unconsciously, whether one
admits it or not, the mental make up, taste,
attitude, culture, the sense of love and affec-
tion of the decadent bourgeois society that
others possess—with. whom he maintains
emotional exchange—be they his wife, sister,
son or daughter, are bound to influence his
nature, character, taste, culture—his finer
emotionalfeelings and faculties urknowingly.

So, either the revolutionary will influence
and inspire them or they will influence and
degrade him. ‘None will influence the other’
—no, this can never happen.

It may very well happen that out of a
struggle, a conflict both of them have fallen
apart. And in that case there can never
exist any mental relation.

But, ‘mental relation exists, emotional
feeling is also there, there is conflict and
concord, yet none is influencing the other'—
what is it ? Is it science ?

Moreover, if the revolutionary does not
influence others, others will surely influence
him.

Viewed superficially, this problem is
sure to escape attention, but critical observa-
tion will reveal that this is influencing his
intellectual faculty even.

Many a time we fail to understand why des-
pite a high power of intellect, knowledge and
intelligence, the intellectual faculty and power
of critical observation, fail to be keen and
sharp. In fact, the reason lies here and now-
here else.

Many a time it is observed that a man
whose sacrifices know no bounds, who does
not lack in method, dissipline, dedication
and devotion to the cause of revolution—a
man who is not deficient in any of these
conscious mental faculties, who is arduous
and possesses an average intellectual standard
—a level from which one can have access to
any intellectual height—but despite all these
he may lack in critical observation and
sharp intellectual power.

This means that however subtle it may
be, a damage has already been done. Even
if I am able to protect me, in the main, from
degeneration, 1 cannot avoid the derangement
of my thought process, cannot detect where
and why the intellectual puzzle is created
within me and what poses as great hindr-
ance against further growth of my power of
intellect, intellectual ability and development
of my critical insight.

So, in the reverse order, my political
ability too—though I am always engaged in
political struggle, has also to a certain extent,
been slipped out of my hand.

And in the long run, this may lead to
serious degeneration. Because, ‘‘sincel
always remain along with the people, Ihad
been in the midst of revolutionary struggle
and an ardent fighter all through, so 1
cannot deviate, I cannot deteriorate’’—such a
notion is completely erroneous—this is not
at all correct.

Again, whenever a man of this calibre
deviates, some Marxists are found to explain
the phenomenon by a simple logic that ‘no
man is infallible’. Since any man can
deviate, Liu-Shao-Chi too deviated, this is
nothing unusual.

But have you ever pondered why a man
deviates, even after remaining life-long in
the midst of revolutionary struggle—life
long Trotsky was a revolutionary, so also
‘were Bukharin and Liu-Shao-Chi.

Nobody would be able to show that they
had always deceived  revolution. They
struggled, reached  the top of the
hieratchy in the party, always engaged their
brain on the party and struggle, practised
and led struggle themselves by rem:ining
in the forefront, but still then, why this
fall? Was it an accident? Or was there
any unseen factor that caused this deviation ?
This type of thinking is sheer mysticism.

The fact is, when a man does not take
care of these subtle things and niceties, slowly
and gradually impairment accumulates and
ultimately it is found that a would-be-
revolutionary of one day, is a degraded man,
a revisionist, the other day. An ardent
fighter, a Materialist of today, is a blind
disciple of Sain Baba, the other day...... ...

Now, when we discuss about such
degeneration, we highlight its main trend
and feature. We do not treat an incident
of degeneration in isolation.

And moreover, what we like to stress
upon is to see whether the party has taken
note of this phenomenon and necessary
measures to fight against it.

Because, the forces which exist and are
at work in the society to degrade us—the
forces which each and every moment try
to cause deviation in the leaders and cadres
of the party are very much powerful—they
strike us again and again.

To say : ‘Being hard-pressed
by reulities of life I cannot do
anything’—is merely an attempt to
cover one’s weekness in a
sober language

The things which you term ‘the impact
of life, the realities of life in the society'—
or when you say ‘being pressed by the
realities of life, we cannot do anything'—
what these things do really mean? In
reality it is the reflection of the class struggle
—the attack of the bourgeois ideology on
the revolutionary movement, the movement
of the working class.

To say that ‘being hard-pressed by the
realities of life I cannot do anything'—is
merély an attempt to cover your weaknesses
in a sober language.

In reality, one of the manifestations of
the bourgeois conspiracy and its attack on
the revolutionary movement of the working
class is to create such impact on life that
makes you crippled and weaken your
mental strength and stamina.

Then why do speak of the ‘realities of
life?” You should admit that you are
completely ignorant of this bourgeois on-
slaught and you have not even thought of
resisting it. It is the kind of bourgeois

( Contd. to Page 10)
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IN THE LIGHT OF THE TEACHINGS OF
COMRADE SHIBDAS GHOSH

THE NATIONALITY AND TRIBAL

PROBLEM

Fourteen years ago, our party,

IN INDIA

SUCL led by

Comrade Shibdas Ghosh, founder Gzneral Secretary
and an outstanding Marxist thinker of the era,

uttered this note of caution :

“Only on the basis of

the rights of full autonomy can the distinct identities
of the minority hill tribal people and nationalities
be protected to some extent from the domination
of the bourgeoisie of the dominant nationalities. /f
the Indian Government fails to show wisdom and
foresight in granting autonomy to them then the rebelli-
ons of the Nagas and Mizos may not be the end of

such incidents. Rather,

the sense of

‘dominated

nationality oppression’ spreading further, even those
who today prefer to remain within the Indian union
on the basis of autonomy may opt for a different

course.

“It should not be missed
that the stirs among the
minority nationalities on
the basis of local nationa-
lism' are spreading fast in
the shape of militant
struggles. In such a situa-
tion repressive measures of
any kind to put down such
struggles will not only be
of no avail but may prove
counter-productive. Such
repressive measures will
be viewed as attack of
the dominant nationality
over the dominated ones.
As an inevitable conse-
quence, the minority
nationality problem will
erupt in different places

one after another, to engulf
the whole country and
weaken it greatly”.

[ Translated from an
article: “On Naga-Mizo
and other nationality
problems”, Ganadabi, 15th
August, 1966 ]

Today, every word of
this warning has not only
come true but the appre-
hension of t he country
being torn into pieces is
very much real. What is
the picture, today ?

Spate of revolts of
tribal and minor
nationality people

The whole of north-east
is in ferment. In Assam,
the agitation for driving
out ‘foreigners’ has taken
the form of a ‘misguided
mass upsurge’ and, thanks
to the bunglings of the
Indian Government led by
Mts. Indira Gandhi as also
the politics of exigency of
the parliamentary bour-
geois and petty bourgeois
parties, it has been

continuing for about a
year. This agitation on
parochial line had its chain
reactions in all other
contiguous states like
Manipur, Mizoram,
Meghalaya, Nagaland,

bitterness and enmity
accumulated over years
between the tribals and

non-tribals erupted in mad

fury resulting in an unpre-
cedented carnage. In
Manipur, young people
have taken up arms not
against the real exploiter—
the capitalist class—but
against the Nepalis and
Bengalis who went there
to eke out a living. In
Meghalaya and Mizoram
as also in Nagaland the

same battle-cry against the

‘foreigners'—the Bengalis,
Nepalis, Oriya or Bihari
workers or employees,
shopkeepers or profe-
ssionals can be heard. In
the large tracts of land
covering four states—
Bihar, West Bengal, Orissa
and Madhya Pradesh, the
tribal peoples ar e astir
over the demand for Jhar-
khand state with the same
battle-cry against the
‘Diku’ or ‘outsider’. Here
also the target of attack is
the same, poor and middle
class bread winners from
neighbouring states. And
wondet of wonders, in
West Bengal, once the
citadel of left and demo-
cratic movements in which
the poorand oppressed of
all communities and castes
not only did participate in
large numbers but played
glorious role, the ugly
heads of parochial demands
like those of ‘Gorkhaland®

and ‘Utterkhand’ in the
three northern districts—
Darjeeling, Jalpaiguti and
Cooch-Behar are being
raised. While the Gorkhas
demand their homeland
and recognition of Nepali
language, the Rajbanshis
demand Utterkhand and
the Santhals and other
tribal people of Midnapur,
Bankura and Purulia want
these three districts sepa-
rated from West Bengal
to join with their dream-
land Jharkhand. The
demand of the Gorkhali-
Nepali speaking people
numbering about 12 lakhs
87 thousand according to
1971 census, for listing
their mother tongue in the
VIII schedule of the cons-
titution is justified and

supportable. In fact, but for
Tripura. etc. In Tripura, the the bunglings of the Janata-

Congress Governments this
demand would have been
realised by this time. The

demand has received support

from all sections of the pro-
gressive people. * But the

demand for ‘Gorkhaland’

will be deemed as a secessio-
nist move and estrange this
support and weaken their

cause.

Similar is the demand
for Utterkhand of the
Rajbanshis. The Rajbanshis
of North Bengal are very
much Bengalis in every

sense of the term and there-
fore the demand for a
separate state is absolutely
unjust and anti-people in
charecter. The root
cause of the grievances of
the Rajbanshis lie else-
where—in the socio-econo-

mic oppression and injustice.

So, this is the grim pic-
ture in the body politic of

the country. Three decades
after the political indepen-
dence of the country; after
much talks and fanfares
about national integration,
it seems as if a process of
disintegration has set in, to
tear to pieces whatever
integration was developed
among the different
nationalities through
decades of common struggle
against imperialism before
independence and demo-
cratic mass struggles
against capitalist exploita-
tion after independence.
And this is happening in

the backdrop of deep crisis
of world capitalism in
general and of Indiin
moribund capitalism ~ in
particular and when the
class offensives of the
crisis-ridden  bourgeoisie
against the toiling and
exploited millions are ever

on the increase. The
situation calls for the
urgent need of iron-like

class solidarity of the
working people belonging
to every caste, linguistic
and religious communities,
nationalities and sub-na-
tionalities, tribes and sub-
tribes, not only to repulse
those attacks through
wave of democratic mass
movements but to turn it
in favour of their ultimate
battle for emancipation
from capitalist yoke.
Instead of this right course
why this fateful divisive
trend that strikes at the
very root of class cohesion
and solidarity of the
exploited masses? What
are the concrete reasons’
for this dangercus develop-
ment ? What is the way
out ? These are the ques-

It may be recalled that
a section of the Nagas led
by the Naga National
Council (NNC) and its
self-exiled leader Z A. Phizo
formed a rebel government
to conduct armed struggle
for the establishment of
an independent Naga
state. This armed struggle
started in 1956, The
Indian Government tried
to suppress the movement
by military forces. This
being proved abortive, the
Nehru Government took
to other course. And on
December 1, 1963, a sepa-
rate state, Nagaland was
tormed within the Indian
unicn comprised of the
former Naga Hills district
and Tuensang Frontier
division of NEFA. Naga
people are divided among
various tribes and sub-
tribes and the Nagaland
state is also divided almost
district wise by those tribes
and sub-tribes, each with
distinctive language or
dialects and culture. So,
Kohima district is inhabi-
ted by the Angamis, Kukis,
Rengmas e tc, Zuhatoto

tions that must be agita- district by Semas, Wakha dis~
ting the minds of those trict by Lothas, Mokokchung

who feel concern for deve-
loping revolutionary
struggle of the oppressed
masses on an all-national
plane to bring emancipa-
tion from all sorts of
oppression including the
oppression of minority
nationalities and tribal
people by the bourgeoisie
of the dominant nationa-
lities. In the light of the
revolutionary teachings of
the great teacher of the
proletariat Comrade Shibdas
Ghosh which alone provide
the correct guideline
amidst welter of confusing
thoughts and deeds, we
endeavour to touch the
salient points of the mino-
rity nationality problem
as revealed now in concrete
terms among the different
minority nationalities and
tribal people.

Naga-problem

The problem of Naga
and Mizo people being the
one that came to surface
more than t wo decades
back and still being living,
let us begin with that.
Lot of confusion still
persists even among the
‘Marxist' circles in our
country as to the true
character, aim and objec-
tive of these struggles.

by Aos etc. Even after
Nagaland state was formed
the underground move-
ment for independence
continued. But in the
Shillong Accord of 1976,
the representatives of the
underground organisations
conveyed their decision “of
their own volition to accept
the constitution of India."

Since then, relative
stability reigns over the
state despite instability in
governments caused
mainly by the ruling party
at the centre to buy up the
local party in its fold.
Mr. Jassoki, the present
Chief Minister, also warns
that ‘local people have a
regional complex'. So inter-
ference in local political
situation by the ruling
party and the government
may breed frustration and
generate parochial
feelings.

Meanwhile, Indian
industrial houses have
started building industries
in the area. Plastic, Mould-
ing, Hume pipes, Polythene
bags, Rubber chappals are
some of the industries that -
have developed. They
draw the Nagas in the
national nexus of trade
and commerce. A thin

(Contd. to page 6 )
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layer of the rich is find-
ing interest in the capita-
list development of the
area. They are the spokes-
men of local politics
although the inter-tribe
conflicts cast their reflec-
tions in the recurrent
topplings of government
by defection of MLA’'s.
The area still remains
economically and socially
underdeveloped and the
exploitation of the
immigrant moneylenders,
businessmen, contractors
have caused general revul-
sion against the
‘outsiders’.

The educated youth,
mostly christian, because
of these reasons, are being
drawn to militant move-
ments with intermixture
of vague Marxism and
christian faith. A section
of Nagas, has formed Naga
Socialist Council ( NSC)
which is opposed both to
their older generation
of politicians engaged in
parliamentary politics as
also the underground Phizo
groups. This NSC led by

ship of the people” with
“Naig+and for Christ” slo-
gans. Tae influence of
church is clearly marked in
the slogan: ‘Come for
Chtist, come for Nagaland
freedom” that finds a place
in t he manifesto. The
president of the council
Issakchishi Swu is said to
be a “Staunch christian".

Mizo Problem—
Laldenga’s change of
position

Now, to resume the
thread of our earlier dis-
cussion, the Mizos also,

like the Nagas, were divided
in regard to approach to
their problems. A section
under MNF (Mizo
National Front) started
armed underground struggle
foran independent
national state while the
other section was in favour
of autonomy within the
Indian union. The under-
ground forces drew their
support from the people of
Khasia, Jyantia, Mikir hilly
tracts which were all
brought together into a
single state, Assam. These

with the demand for
independent Mizrram
state is now for reconcilia-
tion. On February 18,
1976, Mr. Laldenga signed
an agreement with Indira
Gandhi Government ack-
nowledging Mizoram as an
integral part of the Indian
unior: and a solution within
the Indian constitution but
later he backed out. After
the Janata Government
came to power, Mr
Laldenga tried to come to
terms with it but talks
failed in 1978, The then
Home Minister Mr.Charan
Singh informed the Parlia-
ment in March that year
that Laldenga was not
playing fair, He was
imprisoned. Later infor-
mations transpired that
Mr. Laldenga wanted to
instal himself as the head
of the an interim Govern-
ment in Miz>ram when it
was under President's rule.
The Janata Government
did not accept this term.
Even now, after his recent
talks with Sm. Indira
Gandhi, Mr. Laldenga
behind the cover of his

Chauvinism of big nationality
bourgeoisie, military & other repressive
methods, criminal apathy to urgent
socio-economic problems caused
alienation of minority nationality
& tribal people from the national

Muivah-Swu-Cha khasang
triumvirate in its Mani-
festo, condemns the Shillong
Accord and asserts that if
negotiations are indispen-
sable, they should be done
only from a position of
strength”. It warns the
Indian Government that:
“The dominated people and
nationalities are bound to
rise against their suppre-
ssions and discrimina-
tions". It admits : “Indian
capital has created hitherto
unknown divisions among
the people—the exploiter
and the exploited. It has
cteated reactionary trai-
tors in Nagaland”. It
thetefote proclaims ‘“‘to
strive for socialism which
alone can do away with
exploitation”. And to
achieve this goal, the
Manitesto mixes “dictator-

mainstream

people wanted to go out
of Assam either in separate
states or in one united
states. ’ .

Later, Meghalaya state
was formed within Indian
union on January 21, 1972
comprising Khasi, Jyantia
and Giro Hills and in the
next year, Mizo hills with
a population of 3 lakhs 23
thousands were taken out

of Assam to form the Union
territory of Mizoram. In
1972 NEFA with a popu-
lation of 4 lakhs 67 thou-
sands became another
union territory under the
name Arunachal Pradesh.

The significant deve-
lopment in Mizoram is
that while a section of the
Nagas under the leader-
ship ot Mr Laldenga star-
ted underground movement
from 26th February, 1966

demand for “more autos
nomy”, actually wanted the
assembly to be dissolved
when the present Chief
Minister Brigadier Sailo
had a two-thirds majority
in a hcuse of 33. This
shows power struggle
between the various tribal
groups in Mizoram but from
Mr. Laldengi, no longer
there is cry for independent
Mizoram. This also pro-
ves that nationalist politi-
cians like Laldenga are
now inclined towards
bourgeois development of
their areas and are only
bargaining for individual
tribal or group interests
within the state politics.

Our party’s stand
recapitulated

Let us recall now the
stand, our party took on

the problem of Naga- Mizo
and other minor nationa-
lities and tribal people.
We may humbly submit
that when t he so-called
‘Marxist circles' in our
country were suffering
from utter confusicn and
were defining the struggles
of these border people as
national movement expre-
ssive of their right to self-
determination thereby
accepting without any
critical examination the
claim of the leaders of
these people that they
were already different
nations and had the right
to self-determination, our
party did not commit the
same mistake. It was our
party alone, led by
Comrade Shibdas Ghosh,
brought before the people
of those areas in particular

the Indian sub-continent
it was divided in innumer-
able tribes, feudal king-
doms and empires. The
Nagas were also divided
in host of tribes and
subtribes locked
in  strifes and inter-
necine warfares. Langu-
age, culture, psychological
makeup, life-style, mores
andcustoms of the
different tribes and sub-
tribe under res p e c tive
chieftains were not also
one and the same. In the
economic field too, there
was no centralised system
on the basis of inter-rela-
tionship and inter-
dependence of different
tribes and sub-tribes. As
a result what developed
among the Naga people
was not an integrated
nationhood concept but

and our countrymen, a distinctive tribal conscious-

few facts which are not
only valid even today but
are confirmed by subse-
quent developments.

“wwnThe rebel Naga
Council (NNC) [ like its
counterpart in Mizoram—
Ed.P. Era] in defence of
its demand for indepen-
dence contends that the
Naga people were always
free and at no time were
integrated with India.
They constitute a separate
nation and have no
commonness with the
people of India as regards
larguage, culture etec.
During the British rule
tos, they c'aim to have
enjoyed relative indepen-
dence of livlehood. Natu-
rally therefore, they have
a right to independent
sovereign nationhood.

“...It appears that in the
main, the different minority
nationalities are feeling
the urge to advance their
civilisations according to
their own respective
language, culture, psycho-
logical makeup and on the
basis of equal political
rights. Basically this urge
is nationalist in character.
For the fulfilment of this
urge, they are vcicing the
demand for creating
congenial atmosphere. But
how far the particular
demands they raise for the
fulfilment of this urge are
logical and justified
requires critical examina-

“It is a fact of history
that before the establish-
ment of the Britis h rule in

Tribal conscious-
ness, cannot be equated
with even nationality
consciousness, let alone
with nationhood conscious-
ness. By no stretch of
imagination, tribal in-
dependence can be defined
as national independence.

ness.

“But fact remains that
before the Naga tribes and
sub-tribes could be fused
intoonenationality
through the process of
nation formation, they
were brought under the
British empire. If before
their integration with the
Indian empire, the Nagas
could develop a nation
consciousness then there
could have been a possibi-
lity of their developing an
independentsovereign
nation.

“Again, if before the
formation of the Indian
sovereign national state
within a definite geogra-
phical territory, Naga
nation consciousness
wculd have appeared and
on the basis of this, they
could have released a
national liberation move-
ment for the formation of
an independent sovereign
state outside the Indian
Union then historically
there could have been the
possibility of coming into
being such a sovereign
national state, But fact is
that none of these deve-
lopments did take place.
This is equally true about
other minority nationali-
ties like the Mizos."”

(Contd. to page 7)
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‘But as the matter
stands now, even if the
Naga people succeed in

carving out an independent
state, the economic under-
development will make
them dependent on others
for industralisation, the
inherent weakness in their
social and cultural life be-
cause of divisions and sub-
divisions into tribes and
sub-tribes as also their
reliance on others for
defence arrangements are
the verv factors which the
Anglo- American imperia-
list powets will not surely
miss to exploit to their
favour. Moreover, the
Indian and Pakistan bour-
geois governments will also
surely try to expand their
spheres of influence in
Nagaland from economic
politicaland military
interests: Asaresult,
Nagaland will be reduced
to a playground of strifes
and contentions among
the neighbouring states
for expanding their spheres
of influence and of politi-
cal-military intrigues and
conspiracies of the Anglo-
American imperialist
powers. Asan inevitable
consequence of these
probable  developments,
the nationalist movement
that the Nagas are con-
ducting for their free and
unhampered development
on the basis of freedom
and democracy is bound to
end in failure.....

“The pertirent question
here is not to achieve
formal freedom but econo-
mic-political cultural
freedom that is freedcm
in the real sense wun-
tramelled by direct or in-

direct imperialist
interferences.

“This condition can only
be created by a social
system led by proletarian
leadership. That is why
all the freedom movements
depend, for their ultimate
success, on the success of
proletarian m o ve m e nt.
This is why all the struggles
for freedom should be in-
tegrated with tbe proleta-
rian movement for
emancipation from capita-
list yoke. Naturally, the
future of the Naga
nationalist movement, or
for that matter, similar

movement of all other domi-
nated nationalities is inter-
linked with the future of

the Indian
movement.

““The Naga-Mizo: and
other minority nationalities
and tribal people will have
to realise that on the
success of the Indian pro-
letarian movement depends
the emancipation of the
people of the oppressed
nationalities along with
other oppressed sections
of Indian people. There-
fore, they are to integrate
their movements with the
broader and bigger revo-
lutionary movement for
emancipation of the Irndian
proletariat.” —(Ganadabi
15th August 19€6)

‘United States’ idea
in the north-east—
a myth doomed to

failure

proletarian

An explosive situation
is developing in the north-
eastern regions where a
section from the ethno-
linguistic tribal groups
from Arunachal Pradesh
to Tripura, an idea is being
floated for the formation
of a ‘federal nation’
covering this area and
further down, stretched to

the DBurmese port of
Akyab. Biseswar Singh,
the PLA leader of

Manipur and’ Muivah of
the Naga Socialist Council
are reported to be the Cc-
sponscrs of this move.
They stress on the strategic
importance of the area as
also on the econcmic via-
bility of the projected
nation but admit that
withcut the help and
backing of foreign. powers
their is no chance of this
idea being brought to
reality.
[Report in India- Today
June 16-30. '80 ]
In cur opinion, in
today's concrete interna-
tional perspective as also
due to definite economic
political developments
within the region itself,
the idea of this ‘federal
nation’ cannot be other
than a wishful thinking.
For, first, the contempla-
ted federal state will
comprise the states and
union territories of
Arunachal Pradesh,
Meghalaya, Nagaland and
Mizoram which were once
all within one state, Assam,
after India’s political in-
dependence. The different
ethno- tribal groups and
nationalities within these
states and union territories

agitated for long to go out
of Assam and for separate
states on the ground of
being dominated by the
Assamese natio n ality.
Now once going out of
Assam state to be within
the Indian Union and then
after pretty long period
to toy the idea of forming
a united or federal
republic with the srame
regions or areas with
multi-lingual, multi-
nationality people outside
the Indian unionis a freak
of fancy, to say the least.
Development c¢f nationa-
lity and of state fgoes
through a definite process
of social development. It
cannot be the product of

somebody’s  whim or
caprice.
Secondly, that the

societies in these states,
coming into tke vortex of
capitalist transformation
of economy are witnessing
a new kind of division be-
tween the capitalist ex-
ploiters—be they bour-
geoisie of dominant
nationalities like the
Marwaries cr their local
partners and the exploited,
is an economic reality
which had to be admitted
even by the Manifesto of
the NSC of Muivah.

The bourgeois develop-
ment has its own impera-
tives. But the process of
capitalist transformation
is more painful at this
stage of moribund capita-
lism. On the one hand,
the capitalist development
of the economies of this
region and mcre particu-
larly the competition of
the manufactured goods
are evicting the  tradi-
tional handloom and
cottage indusiries result-
ing in number of unem-
ployed labourers swelling
along with the number cf
educated unem ployeds.
But the swelling number
of unemployeds are not
being absorbed by speedy
industrialisation because
moribund Indian capita-
lism can hardly do this
particularly in this third
phase of intense general
crisis of world capitalism.
So miseries and destitu-

tions of the people, more so
in the backward areas

like this region, are more

acute. This is one side.

On the other, is the grow-

ing alliance of local bour-

geois forces with the

bourgeoisie of dominant

nationalities. The local

boutrgeois forces have

serious grouse against the

bourgeoisie of dominant

nationalities for not being

allowed to take the pro-

portionate share in local

capitalist d e ve | o pment

and market. That is why

they use the local people’s

resentments and local

nationalism’  for en:

bancing their leverage in

the bargain with the bour-

geoisie ¢f dominant

nationalities and the

Central Government for

better share in economic

and political fields. But

the nationalist sections of
these nationalities are

opposed to any move for

secession as is obvious
from the attitude of hosti-
lity of even Phizo group,
let alone those engaged in
bourgeois parliamentary
politics, against the Muivah
group in Nagaland. The
nationalist sections who
aspire to rise as bourgeois
class wants to remain
within Indian union to
take advantage of its big

market and government
backings. The NSC's
accusation against this

section as ‘reactionary’ has
its class reality in this

social development. But

one cannot fail to notice

that even the Muivah

group is not altogether

averse to negotiation with

the Indian government

but what they want is to

do this from a ‘position of

strength”. This shows

that they also do not rule

out tte possibility of more

autonomy within the

Indian union as a good

bargain from the Indian

Government.

Tribal unrest—root
cause lies in economic
and social injustice

Before we delve deep
into the historical reasons
for the sense of separation

and exclusiveness still
persisting among the
different nationalities,

caste-and races, we need to

refer to tbe serious grie-
vances a nd resentments
among the tribal people
in different parts of the
country whose clear mani-
festations are in the recent
happenings in Tripura,
northern districts of West
Bengal as also in the
renewed demand for a
separate Jharkhand state
within the Indian urion.

The demand for
Jharkhand state has a long
history. It was voiced for
the first time before the
Simon Commission in 1928
mainly inspired by the
christain missonaries who
took care to see that the
tribal people do not join
the mainstream cf national
movement. It was deman-
ded again in 1954 under
the leadership of Jaipal
Singh who later merged
his followers with the
Congress, pursuaded by
Pandit Nehru.

The area comprisiné of

16 distticts now distributed
in four Statds of Bihar,
West Bengal, Orissa and
Madhaya Pradesh, formed
once a compact tribal
range which was parti-
tioned four times by the
British rulers as anticipa-
tory moves after series cf
rebellicns of tribal people
in tkis area between 1832
to 1857 (Santhal rebellion).
The tribal people rose in
revolt against dispossession
of lands by Jagirdari
system introduced by the
British, as also against
money-lenders, tax collec-
tors and police. The
British at last brought
Chotanagput Tenancy Act
in 1908 to forbid alienatica
of tribal lands but by then
the tribals had lost mcst
of their lands to the
Jagirdars appointed by the
British rulers as also to
the money lenders wh o
were all immigtants in the
places.

The story was nct
different after indepen-
dence. For, the tribal
people who according to

( Contd. to page 8)

On the success of Indian proletarian
movement depends the emancipation of the
people of the oppressed nationalities along with
other oppressed sections of the Indian people
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1971 census, number 38
million and form 7 p.c. of
the total population have
lost most of their lands for
setting up public sector
projects or big projects of
the private monopoly
houses like those of the
Tatas, forests to the greedy
contractors and even their
wives and daughters suffer
almost daily indignities at
the hands of police, traders
and business people. Due
to this long history of
savage exploitation from

immigrant landowning
class, money-lenders,
contractors, businessmen,

and professional people,
‘exploiters’ for them have
become synonymous with
‘Diku’ or outsiders. This
is a common feature in all
the border and relatively
backward areas. So, with
savage economic exploita-
tion mingle the social
indignities and injustice
for the tribal people even
today, three decades after
independence.

But this movement has
certain peculiarities to be
marked. First, the
‘Jharkhand' area comprised
mainly of Chotanagpur-
Santhalparganas accounts
for one-fortieth part of
the total geographical area
of the country—but more
than one-fourth of the
total mining activity in the
country takes place in this
small region and nearly a
fifth of India’s total public
sector investments in
industrial activities is
located in this region.
Apart from public sector
projects, big projects of
private monopoly houses
like TISCO, TELCO, alu-
minium factory at Muri,
copper plant at Ghatshila,
lead smelter at Tundoo,
uranium mining in Jadu-
goda, mica mining and
industry at Giridih are just
a few to mention. But the
lion's share in this indus-
trial development has gone
to the non-tribal immi-
grants although the tribal
people had to suffer evic-
tions from lands in thou-
sands. Not to speak of
skilled or technical jobs,
trade and commerce but
even in unskilled jobs of
labour, the tribals suffered
discrimination. Before
nationalisation of mines
when the wage rate was
low, the tribals got jobs in
mines but in a week after

Bourgeois and petty-bourgeois parties, although
Verbally fight against seperatism, vie in
practice, with each other to fan up regional
and parochial sentiments to reap dividends
in parliamentary politics

nationalisation 50,000 tri-
bal labourers lost their jobs
replaced mainly by labour-
ers coming from Bhojpur
region.

[ Nirmal Sengupta's
article Economic and Poli-
tical weekly, April 5 '80 ]

Secondly, the Jharkhand
movement may be defined
asa conscious efforts for
assimilation of different
tribes, sub-tribes and castes
to form one homogeneous
community of original
inhabitants of the region,—
economically, socially, cul-
turally oppressed through
centuries. But as it is led
by the elitist, urbanised
section of the tribal people
drawing their inspiration
from christian missonaries,
their fight is not directed
against capitalist exploita-
tion as such, not against
the capitalists, business-
men, money-lenders, con-
tractors, jotedars who are
all ‘Diku’ or immigrants
but against the immigrant
labourers and employees
who as poor bread winners
are equally exploited by
the common enemy. So,
the missonaries who once
obstructed the tribal people
to join the mainstream of
national freedom move-
ment are today obstruct-
ing these people to join
the mainstream of working
class struggle against capi-
talist exploitation.

This is why the bour-
geoisie is taking advantage
of the movement to set one
section of exploited people
against the other to
obstruct class solidarity to
grow. Even the Raja of
Ramgarh, Basant Narayan
Singh, has become a
supporter of the movement
and the bourgeois press,
industrialists and business-
men all ‘Dikus’ patronise
the movement.

Thirdly, the tribes and
sub-tribes in this region
who still now have not
been fused in a distinct
nationality, asserts their
rights through this move-
ment against century old
exploitation and injustice
in economic, social, cultural
fields. In the Report of

the Commissioner of
Scheduled Castes and
Scheduled Tribes, 1977-78,
it has been revealed that
out of the total working
force of 20 million among
the scheduled castes and
scheduled tribes, 15 million
or 51.8 p.c. were agricul-
tural labourers and 8 million
cultivators-most of them
being marginal - farmers
having less than 2.5 acres
of land in 1971.

The movement there-
fore, in essence, wants
economic and social justice
as also end of administra-
tive discriminations. For
example, more than 50%
of jobs in industries of the
region goes to 10% of the
immigrants, only 17% of
original inhabitants
(Adivasis) live in urban
areas that too mostly in
slums. Again although the
seven districts of
‘Jharkhand’ in Bihar
comprise more than a
fourth of total cultivated
area in Bibar, they getless
than 7% of total irrigation

facilities. Moreover, this area

provides 90% of electricity
generated in Bihar and 7%
in India but proportion of
villages electrified in the
area is one of the lowests
in the country. No doubt.
they all point to the
urgency of end of savage
exploitations and ghastly
discriminations against the
tribal people but they too
will have to realise that
for end to this injustice,
they are to join the mains-
tream of working class
struggles in India. By
directing their fight not
against the common
enemy,—the capitalist class
but against other sections of
the exploited people of the
country, they play as pawns
at the hands of the
common enemy and the
opportunist leaders and
only perpetuate the exploi~
tation and indignities.

Historical reasons for

the sense of separation

of tribal and minority
nationality people

Our party led by the
thoughts of Comrade

Shibdas Ghosh has pin-
pointed the  inherent
weaknesses in our national
freedom movement to be
the historical reason for
the sense of domination
and separation still perva-
ding among the minority
nationality and tribal
people.

Comrade Shibdas Ghosh
has shown that as every
Marxist is well aware of
Comrade Stalin’sdefinition
of a nation, being “a his-
torically constituted, stable
community of  pezople,
formed on the basis of a
common language [ our
party does no think that
it is an essential factor
for nation formation-
Ed. P Era), territory, eco-
nomic life and psychdlogi-
cal make up manifested in
a common culture”, the
same cannot be found in
our country. After in-
dependence though India
emerged as a politically
free nation, socially, cul-
turally it remained as a
conglomeration of different
communities distracted
by religion, caste, language
race etc. The reason for
this phznomenon is to be
found in the historical
causes.

First, a nation is not
merely a historical category
but a historical category
belonging to a definite
epoch of rising capitalism
for the nations in Western
Europe, whereas for us, it
was the epoch of moribund
capitalism and proletarian
revolution.

So, for the European
nation building movement,
elimination of feudal dis-
unity by smashing the
supremacy of the church
was an essential step tos
wards the constitution of
the people into a nation
as also for a national
market.

In India the process of
formation of the nation
started much later, in the
second half of the nine-
teenth century when capi-
talism as a world social
force had lost its revolu-
tionary character. Over
and above this general

characteristic. Indian
capitalism had its specific
features. Unlike the
growth and development
of capitalism in the metro-
politan countries of the
West, Indian capitalism
could not develop indepen-
dently. It grew and deve-
loped under domination of
foreign financecapital
with  feudal relations
surrounding it. Moreover,
like all colonial bourgeo-
isie in the epoch of im-
perialism, Indian national
bourgeoisie suffered mortal
fear from revolution.
That is why, its fight
against imperialism-feuda-
lism was reformist-oppo-

sitional in nature. [t
made compromises with
both imperialism and

feudalism because of its

basic  non-revolutionary
character. And because
of this compromising

character of its fight, it
failed to carry out the
tasks of social and cultural
revolutions necessary for
the democratization of the
society and the develop-
ment of a unified nation.

Secondly, the British
rulers pursued a policy of
separation to fence off the
plain people from the
tribal people particularly
of the hill areas in the
north-east w hich were
declared “protected
places”. The  christian
missionaries also fostered
a feeling of separatism
among these people as a
result of which they kept
themselves aloof from the
mainstream of mational
movement.

Thirdly, the process of
aliention of these people
from the national main-
stream was further re-
inforced due to big nationa-
lity chauvinism of the
bourgeoisie of the dominant
nationalities. The bour-
geoisie of the dominant
nationalities not only
looked down upon the
people of the tribes and
minor nationalities as in-
ferior ‘secand class citi-
zens’ but foisted on them
savage economic exploita-
tion, social and cultural
oppression and injustice.

Itis to be recalled in
this connection that the
bourgeoisie of the domi-
nant nationalities were at
the helm of the Indian
freedom movement. So,
by this chauvinistic

( Contd. to page 9)
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attitude, they actually
pushed the people of
oppressed natisnalities and
tribal groups in the
reverse direction instead
of freeing them from the
influences of the church,
racial and caste prejudices
or other parochial feelings.
Even after independence,
this sense of being domi-
nated by the minor
nationality and  tribal
people not only remaired
but expressed itself in the
shape of 'local nationalism’
which came in sharp con-
flict with the big nationa-
lity chauvinism of the
dominating nationalities.

Fourthly, the revulsion
of these people stemming
from sense of deptrivations,
economic, social and cul-
tural oppressions, miseries
and destitutions burst
forth in anger against the
government and nationa-
list leaders. The Indian
government responded to
this situation with army
interventions and other
repressive  steps.  This
created an enemy relation-
ship. Later, the govern-
ment changed its attitude
and cameto political
settlement with the leaders
of the minority nationa-
lities and tribal groups
but even here, the inter-
ference of the government
and the ruling party at
the Centre in the internal
politics of this region
made the people suspicious
about their motives. Indiin
Government always tried
to create a band of
loyalists among the leaders
of these people. Tney once
put one leader at the head
of a government and then
replaced him by another.

So, bigna tio'nality
chauvinism of the
bourgeoisie of the
dominant nationalities free
use of military arnd para-
military forces as also
other coercive methods
against the minority
nationality and tribal
people, utter indifference
and neglect to the urgent
needs of economic, social
and cultural reconstruction
of their societies, guaran-
teeing at the same time
their clear identities,
language etc. all combined
have engendered a spirit
of separatism that divides
these people from the
national mainstream.

Fifthly, what the bour-

geois leadership in our
country failed to accom-
plish due to its historical
weaknesses and limitations
devolved on the left and
democratic forces and the
parties claiming to be Marx-
ists for completion.‘Comrade
Shibdas Ghosh stressed
again and again on the
importance of fulfilling this
task of democratization
of tte society by inte-
grating the social, cultural
movements with the
democratic mass move-
ments. But the parties
like CPI, CPI(M) have
miserably failed to
discharge this respon-
sibility. The best testimony
to this bitter truth is the
ghastly ipcidents in
Tripura where the CPI
and CPI(M) have been
workin; for long and
CPIM) claims it to be a
stronghold.

If this be so, how is it
that after democratic
mass movements for three
decades in that state, the
tribal people could not
come out of the crust of
tribal mental complex

uniting all sections of toiling

people on the basis of class
consciousness in democra-
tic mass movements against
capitalism, the ruling
party at the Centre and
the Central Goverrment
who are all fomenting and
encouraging the parochial
forces to divide the ranks-
of toiling people. Not only
this, even when the paro-
chial forces were raising
their ugly heads in Assam,
despite cur party’s persis-
tent efforts and appeal,
these parties did not come
to build up a united
movement against the
central government led by
Congress (I), rather they
virtually endorsed the
stand and all the adminis-
" trative measures of the
Indira Government.

By all this, these parties
have done what incalcu-
lable harm to the left and
democratic movement
not only in Assam but in
the country as a who'e by
leaving the field open for
the manipulative politics
between Congress (I) and
the parochial parties and

and ethno-tribal groups t>
ponder deeply into the
real causes of their miseries
and where lies their solu-
tion. They will have to
realise that their problems
areat bottom and in
essence, political in nature.
The minority oppression,
social-cultural indignities
and injustice, criminal in-
difference to socio-econo-
mic problems that they
witness today in their life
emanating from the big
nationality chauvinism
and the government at the
Centre affected by it,all stem
from the same source i.e. the
Indian moribund capita-
lism which is the breeding
ground of exploitation
and oppression of all other
sections of the toiling
people of the country.
The solution to these
problems must therefore
be a political one—in
the ultimate overthrow of
the capitalist exploitative
system.

Prior to this ultimate
struggle to win the eman-
cipation, all sections of
toiling people of our

NTEGRATE THE FIGHT FOR FREEDOM
AND AUTONOMY OF THE MINORITY
NATIONALITIES WITH THE REVOLUTIONARY
PROLETARIAN STRUGGLE FOR
EMANCIPATION FROM CAPITALIST YOKE

and the Bzngalis of similar
complex. How is it that
to tackle the situation in
Tripura CPI (M) too is
depending heavily on CRP
and Para-military iorces
and on extra-ordinary
MISA type law? Does it
not prove that in the
matter of social-cultural
integration and uniting
the toiling people in class
solidarity, the performance
of the CPI(M) is like that
of the bourgeois party,
Congress ? In fact. absence
of
the problems of minority
nationality and tribal
questions and pragmatic
politics of parliamentarism
have made all these social

democratic  parties to

stand at par with the

bourgeois parties so far as

solution of these questions

are  concerned. First,

parties like CPI(M) etc

despite claiming themselves
to be lett and even
‘Marzxist’ did nothing to
give ideological-political
defeat to parochial forces
and sentiments. T his
could only be done by

scientific outlook to -

forces !

. Secondly, CPI(M), CPI
etc. have proved by their
political approach and
pehaviours that what

matters most to them is the
prospect of vote catching.

Ideology, principles are
just for pulpit lectures
to them. Otherwise how

can these parties who
sometimes talk of fighting
regionalism-parochial is m
feel no qualms to align
with regional-communal
parties like the Akalis,
AIADMK, Kerala Muslim
League etc. in electoral
battles ? How can CPI(M)
identify these regional and
communal parties as ‘left
and democratic forces'?
This is sheer parliamentary
‘opportunism and has ‘got
nothing to do with fight-
ing the menace of regio-
nalism-parochialism that
looms large in the political
horizon of the country.

Our Appeal

In the background of
all this, we would appeal
to the people of the
oppressed n a t i o nalities

country belonging to
every caste, community,
tribe, sub-tribe, nationality
or sub-nationality  will
have to build up mighty
wave of democratic mass

struggles tofightand

defeat particular acts of

injustice and tyranny of

the ruling capitalist class

as also to hasten up the

political-organisational

preparations for that great
task. Toiling people will

have to integrate therefore
all their particular struggle
and movement for auto-

nomy and freedom, justice

and equity with the revo-

lutionary proleta rian

movement on all-national

plane. It is on the success

of this revolutionary

movement depends the

success oI their particular

movements. Why so?

Bzcause, in the era of
moribund capitalism, the
bourgeois g o v e r nments
and its a d m i n i strative
wings, instead of cement-
ing the wunity between
various nationalities,
tribes, communities, reli-

gious and linguistic groups

arenotonly actively
fostering disunity and
divisions among them but
are involving themselves
directly in all parochial
moves in order to perpetuate
these disunities and divi~

sions and thereby put

obstacles to the growth

and development of class

solidarity and cohesion of

the toiling people.

Comrade Shibdas Ghesh

warned against this

danger. Let us recall his

warning :

“Capitalism which for
the sake of national inte-
gration and formation of
the naticn at a certain
stage of its development
tried to unify different
communities of the people
in a given territory, also
tries at a different stage
of its development ie. in
the imperialist stage, to
disrupt the unity of the
people for its own security
against popular uprising.
The more acute its crisis
becomes, resulting in more
intense struggle by the
working peopleagainst
capitalist order, the more
fascistic capitalism becomes
when it tries to fan reli-
gious and racial sentiment
of the people to misdirect
popular struggle against
capitalism”.

—( Address at the
National Democratic Con-
vention, November, 1960)

Our party appeals to
the people of all the
oppressed nationalities and
tribes never to miss this
correct direction of their
struggle. They are to join
their forces with the
mainstream of revo lu-
tionary working class
movement that our party,
SUCI, is striving hard to
build up in every nook
and corner of this wvast
country. They are to
realise the truth that the
revolutionary thoughts of
Comrade Shibdas Ghosh
alone can save them from
a self-defeating - suicidal
course of fratricidal strifes
or secessionist blind alley.

We would remind them
ofanother invaluable
teaching of Comrade
Shibdas Ghosh that obs-
tacles to class unity and
solidarity come not only from
big nationality chauvinism
but also from its reverse—
petty parochialism and
narrowness of inferiority
complex, 1f the cne

(Contd. to page 11)

is



Page Ten

PROLETARIAN ERA, August 5, 1980

( Contd. from page 4 )
conspiracy, their decadent ideology that acts
upon you.

Had you been alert then you could
have realised that this is one aspect of their
conspiracy to make you weak. Many big
things we understand, but the tragedy is this
that this simple thing we fail to realise. This
shows how superficial our understanding is.

......One cannot understand Marxism or
realise this science simply by academic
exercise.

You can grasp
correctly only when you can assimilate it
through your life’s struggle involving your
feeling, emotion etc. and integrating it with
your flesh and blood.

We should understand that the things
which exist or appear in our mind carry the
influence of either working class struggle or
bourgeois ideology.

Why do we confuse such a simple thing?

If anybody develops such a bent of mind
that he always feels a kind of despair and
does not get interest in anything of life—does
he understand that this trait of mind is
nothing but an impact of bourgeois ideology
on him which, in the ultimate analysis, helps
protect the bourgeois class interest and
nothing else ? It is the decadent bourgeois
ideology that generates this apatheticattitude,
inaction and indifference in him.

Because, we know that in a class-divided
society, no idea, thought or ideology can be
free from the class interest and class motive.
Can there exist any supra-class mentality
within the society ?

Marxism-Leninism

In a classzdivided society, even
sex is not free from class mental
complex

Even the question of sex impulse—regar-
ding which many people think, how can the
bourgeois class interest work in it, and
argue that when there was no class division,
no bourgeoisie in the society this impulse
still worked in man, the animals too possess
this impulse—even this question on close
examination, will reveal that in a class-
divided society sex too is not free from class
mental complex.

Sex is not free from the private property
mental complex. If you study the curvature
and character of modzrn sex you will find
that it is not free from the sense of private
property and private property mental com-
plex. .....In case of many people, the
character of sex is individualistic and self-
centred —it is. beyond the control of culture,
ethics and education. It is not based on the
sense of dignity. It compels them to surren-
der even to the most unreasonable and
capricious demand and degrades them into
sex-slaves.

Just like accepting his wife’s request,
‘bring mustard oil from the market’, he has
to submit to her most unreasonable and
audacious demand ‘you must not do politics’
—however high and noble may be appeal of
politics to him.

But there is another distinctly different
category of man to whom sex loses all its
appeal and creates repulsion, if their wives
urge them to do anything mean and filthy
basing on that relation,

Thus, here we find two fundamentally
different types of sex curves, sex behaviors.

These very facts clearly . reveal that sex too
is not free from the impact of production
relation and class motive. ... ...,

Love, emotion, tenderness, compassion,
affection etc.—none is harmful or ominous,
provided we can differentiate all these from
weakness and detect it, if intermingled.
Because very often we confuse weakness
with terderness.

One is not supposed to behave unethically
for his tenderness and appeal of affection.
One is not supposed to sacrifice his ethics
and morals too for that.

As the religious preachers did not give
up their religion, the revolutionaries too do
not renounce their ideal of revolution......

To a revolutionary, emotion, pain, tender-
ness, affection, love, sense of duty and
responsibility, anger and hate—all of them
carry a meaning, a significance. To a revo-
lutionary these are not mere bersonal affairs.
At least, one, who is a revolutionary, a
Marxist-Leninist and who realises what revo-
lution is, should understand that the expre-
ssion of these emotional faculties in him,
merely for personal reasons, do not carry
any sense at all. If these are for personal
reasons then he is not a revolutionary
of the first rank. These are quite natural

ON COMMUNIST
CHARACTER

for a common man. Again, at times this may
happen even among the revolutionaries. This
happens because we live in a society which
is class-riven, where a constant struggle is
going on between the bourgeoisie and the
proletariat—a struggle in which we too get
involved. The dirt and filth of the present
society which we want to wash off—but since
we so desire we have been able to cast them
off—no, it is not that simple. Moreover, one
cannot claim that these are not accumulating
again or trying to accumulate at every
moment within them also who have once
been able to wash them off. So, even for a
moment if we become oblivious of it, then
we may fall victim to all these filthy things.
But only that revolutionary can at once save
him whose revolutionary .consciousness is
clear, precise and profound and who can see
things and understand them very clearly.
Just as he can understand simple things very
easily, so equally can he unravel complex
problems as well. So, a genuine revolutionary
can at once get at the futility of these
personal feelings. He can realise that to
him these personal feelings and emotions
have no value if they are not conducive to
the interest of revolution and party...

We know that love plays an important
role in our life. It is a higher human quality
which provides foundation to our character,
creates the sense of obligation, makes us noble
and inspires us to be ardent fighters.

But still then one must analyse its nature
and character. One must appraise it before
accepting it in his life. Because love is only
a part and not the whole of his life and
moreover one has to evaluate if a particular
love is noble er filthy...

To a revolutionary love to his beloved
is a part of his greater love for
people, revolution and party

What love really means to a communist ?
Our love for our comrades, our beloveds,
or say, the love between a man and woman—
what should be its real character, itstrue
nature ? We must know that these are
particular expressions or manifestations of
our greater love for the people, revolution
and the party....

So, our love is for the advancement of
revolution, for the growth and development
of the party, of course so long the party
remains truly revolutionary. This is how
the love of a revolutionary can be devoted to
the cause of revolution and can find concrete
manifestation in a given situaticn.

Therefore, we must examine if our love
is conducive to the revolutionary object of
the party and conform to the accepted
standard of cultare as viewed by the
leadership....

If love appears as a part and parcel of our
struggle to carry forward the cause of
revolution and party, then and then only we
may accept it in our life. Toa communist,
love is filthy when it does not appear
as a part and parcel of his greater love
for the revolution and party.

You must remember
of ethics.

another aspect

Those who practice excesses in love and
come in ‘conflict with others, disturb unity
and cohesion and create hindrance in social
movement for progress and development
they are bound to degenerate. Even the
humanists hate it and cannot do it. Those
who indulge in it consciously or unconsciously
they are not humanists, far less communists....

A Communist should always remain
engrossed in revolution

Every individual has his own personal
problems relating to his family er centring
his love, sex, affection, tenderness etc. etc.

But the mental make up of a revolutionary
should be such, as I understand, that even
when he reposes, he thinks of party and
revolution.

Suppose, your beloved comes to your side
at such a moment. You smile at him or her
and make some cheerful_and intimate ex-
changes, but that's all.  And when he or she
leaves, your brain again becomes engaged
with party and revolution.

But many of our comrades are
habituated to a  different  practice.
If they are involved in- an affair of
say, love or affection, then saving the period
when they are engaged in political activities,
the rest of the time their brains remain pre-
occupied with the problems of love and
affection.

If a revolutionary reflects on all these
things throughout twentyfour hours of the
day, then what scope is left for revolutionary
thoughts to occupy his brain ?

1 say, all these things do exist—they are
neither loathsome nor useless. But then
and then only they are beautiful and
meaningful in our life when we are able to
accept them in the manner I have just now
mentioned.

( Contd. to page 11)
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These are very powerful things. And
whenever a man can accept them in his life
in this way, then love becomes very beautiful,
Because then it does not beg. Itis patterned
in 2 way and made up of such metal that it
acquires the invincible strength to withstand
extreme pain and sorrow.

So, our mental make up should be such
that we always
revolution.... ...

The revolutionary may feel pain if his
beloved 1s not a comrade. Suffer he may,
but momentarily. But he knows that his
anguish is transient—it will burn in the fire

remain engrossed in

of revolution and newer and newer comrades,
countless beloveds will come, relieve him of
his torment and fill up his heart with full
of love.

Human mind changes—so do change man’s
feeling, emotion, love, tenderness and affec-
tion. So, why should a revolutionary fall
victim to weakness in the name of love or
affection or feel pain for that ?

If a man in the name of love or tenderness
or in the name of performing his duty and
responsibility in response to the appeal of
these emotional feelings, forgets his respon-
sibility and obligation to revolution then it
means that bourgeois class ideology and class
interest are working through him.

If not, then why should I forget the main
object of life, my ideal ? Or, why should 1
argue in defense of my weakness ?

Emotion, feeling, love, affection tender-
ness—are they for obstructing revolution
Are they ‘co-wives' ?

I need happiness only to become a revo-
lutionary. I need pleasure only for becoming
a revolutionary. So, my love, emotion,
feeling, tenderness and affection—all these
are for the enhancement of the cause of
revolution.

Tf a2 man is degraded—what's to be happy
about it ? Is it really happiness ?  What that
happiness will give me ?

So, if we, as conscious human beings,
reflect a little on these thoughts and ideas
then we will realise how class ideas, class
prejudices, preconceptions,  outlook and
class mental complex work within our
mental and emotional faculties—even within
our sex impulse,

And they are the real revolutionaries, the
communists of the first rank who in all
matters relating to mental and emotional
faculties, in behaviours and livelihood,
whether in personal life or while conducting
movements, always manifest the proletarian
class outlook and proletarian class culture.

And what is the essence of this prole-
tarian culture ? What do you mean by it?
The acid test for whether they have acquired
the proletarian culture, as 1 have already
said is whether or not they have really been
able to completely free themselves from the
private property mental complex. By this
1 mean that their ethics and culture, all their
mental and emotional faculties, their day to
day behaviour as well are free from property
sense—meaning private property mental com-
plex—or in other words, they are free from
bourgeois individualistic thought process........

So, the principal struggle to bea revolu-
svonary, @ communist, is the struggle to

acquire this cultural and ethical standard
which enables one to submit his or her in-
dividual interest most happily, voluntarily,
without any reservation to the cause of
revolution, class and party by participating,
first of all, directly and actively in the revo-
lutionary movements of the toiling people
and thereby grasping the revolutionary
politics of the proletariat. ... ....

You should keep in mind that the struggle
to become a communist is an arduous task.
Revolutionary  politics is itself an all
embracing struggle which grows only by
integrating political economic, socialand cul-
tural movements. Itis possible to conduct
the proletarian revolutionary movement
correctly only when we can achieve this
integration. Without the emergence of the
political power of the workers and peasants
and formation of people’s own revolutionary
organisations, the instruments of struggle
cannot be built up despite hundreds of
militant struggles.

Not of the leaders only, the sole object
of dedication of even the cadres of prole-
tarian revolutionary movement will be to
unleash a struggle covering all aspects of life
80 as to strengthen this course of revolution.
It is an all out struggle covering all aspects
of life—from the private to politico-economic
and socio-cultural life, from even sex to
love—so noble is this struggle of becoming a
communist.

We cannot forget for a moment even
that our emotional faculties, the sense of
morality and ethics, the sense of duty and
responsibility, or in a word the sense of
values which still today majorily guides all
of us in the present society is nothing but
bourgeois values. Itis only by conducting
a correct, conscious and relentless struggle
to acquire the communist moral values in
place of the bourgeois moral values, to
replace the bourgeois outlook by the prole-
tarian class outlook which we call dialectical
materialist or Marxist outlook that we can
develop ourselves as communists. This
struggle should be a constant and living
struggle inside the party and even outside.
We should simultaneously build up such
ideological and cultural movements as prelude
to the cultural revolution that will help
develop a mental make up conducive to
revolution in eur country. It should always
be borne in mind that this struggle to become
a communist can never be successfully con-
ducted individually outside the party—it is
the collective struggle inside the.party which
is its only guarantee......

So, you can follow from the whole discu-
ssion, that to be a communist everyone will
have to conduct a conscious struggle in a
correct way individually and collectively by
accepting Marxism as the philosophy of life
which will greatly influence all aspects of his
life and change him altogether....One can be-
come a leading member of a communist party
only by engaging oneself with one or other
of the units of mass or class organisations of
the party 1n the struggle for developing the
people’s revolutionary movement through a
relentless struggle for identifying one's
individual thinking and interest with the
revolutionary thinking and interest of the pro-
letariat—attaining thereby a higher cultural
standard. Avoiding this struggle none can

become a communist, however talented he
may be.

Those who cannot surrender his self,
love, affection, tenderness, family,
his everything to the party, can
never be communists of first rank

-..And those who cannot surrender his
self—even his love, affection, tenderness,
his family and everything to the party for
the cause of revolution, unconditionally,
voluntarily and happily can never become
communists of the first rank,

Comrades, remember, you have a great
historic responsibility, great historic task
ahead.

If you take this task seriously, and not in
words, in your life then you must have to
understand this fundamental truth that—be
it the question of the welfare of the indivi-
duals and their families, be it the question of
freeing man, his love, affection, tenderness,
even all artistic faculties and science from
cultural and ethical degeneration, from
economic exploitation, or in one word if you
sincerely desire to change the society, thereby
save the people and the country—there is
no alternative to revolution...You must have
to realise this truth. '

The more you will realise this truth in
detail covering all aspects of your life, more
your understanding will be clear and precise,
more you will have firmness and strength
of mind and more you will be active in
releasing your political initiatives.

And then and then only you will succeed
to build up within you the base of the
character of'a real, a true communist, which
I have discussed so fong—the character,
which with all humifity and pride, I do claim,
is possessed by the leaders of the first rank
of our party.

Comrades, rise to the occasion, transform
yourselves into real, into true communists
and prepare yourselves to discharge the
responsibility that history has bestowed
upon you.
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Nationality and Tribal
Problem

( Contd. from page 9)
reprehensible, the other too is equally so.
Free from complexes and bias,conscious of
the historic role and responsibility, the
toiling and oppressed people of all natic-
nalities or sub-nationalities, races, castes
ethno-lingual tribes or sub-tribes, religious
faith etc. will unite on class basis to accept
the challenge of the ruling capitalist class
and win their emancipation to bring an end
to all sorts of oppression and indigni-
tiess This was the dream of the great
revolutionary Ccmradée Shibdas Ghosh.
This is the call of history.
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them from the influence, of all forms of opportunism-
reformism -revisionism and parliamentary illusion. We vow
that standing by the people we will engage ourselves with all
our might to organize their struggle, and thus bring to a
successful culmination the programme of country-wide
movement laid before us by the Central Committee of
our party.

Finding no other option the crisis-ridden, Indian capita-
lism has placed, Indira Gandhi once more in power when she
was rejected and discarded by the people. We vow that in
the interest of protecting the democratic rights, we will build
up an all out struggle with the last drop of our blood to
resist the threat of authoritarianism and fasci:m that has
surfaced anew with the return of Indira Gandhi, the faith-
ful servant of capitalism. Comrade Shibdas Ghosh has
shown that once fascism came out of the womb of social
democracy and now the same social democracy is the last
prop of fascism. . He has also shown that with the exposure
of the true character of the known social democratic forces
and their total isolation in the world communist movement,
those parties within the movement who have turned into
national communist parties and have virtually degenerated
into social democratic forces are the potential forces for
bringing fascism in diffeient countries while waving the
banner of Marxism. In India, the two parties, the CPI(M)
and the CPI by confusing and misdirecting the mass move-
ments, while they were in the opposition in the past, and
now by savagely suppressing the movements from their
position in the government, have once more proved correct
this historic analysis of Comrade Shibdas Ghosh. We vow,
following the correct guideline he has laid before us for
carrying on intense ideological struggle against social demo-
cratic forces in order to lead the anti-capitalist socialist
revolution to its successful culmination, we will be unrelent-
ing in our struggle to defeat and isolate these forces
completely, both ideologically and organisationally, from
the masses.

When alarmed at the growing mass movements, the
ruling bourgeoisie with the motive of sustaining the crisis-
ridden capitalism, is, on the one hand, adopting authori-
tarian and fascistic measures, and on the other, is engaged
in a heinous conspiracy to divide the rank of the exploited
masses, by fostering and fomenting communalism, casteism
regionalism, parochialism, nationality sentiments, whose
tragic consequences spell numerous losses of life in different
parts of the country including Assam and Tripura. We vow,
armed with the revolutionary teachings of the great leader,
Comrade Shibdas Ghosh, we will defeat this conspiracy by

releasing a surge of country-wide, united mass movement.

Comrade Shibdas Ghosh, through his analysis reflecting
great revolutionary wisdom, has shown that as the leader-
ship of the genuine revolutionary party could not be esta-
blished over the democratic mass movements which deve-
loped on the boundless sacrifices and sufferings of the
exploited masses of our country, and since instead of trying

to give birth to the people’s alternative political power by
building up the people’s committees as the people’s own
instruments of struggle on the firm foundation of higher
cultural-ethical-political standard those movements were
sought to be kept confined within agitational forms in the
interest of parliamentary politics, and for all this despite
the great sufferings and sacrifices the movements met with
failure again and again. The parties which were once in
the lecadership of the mass movements are today engaged in
the various heinous attempts to protect capitalism, being
seated in governmental power in different state. In this
situation, when the people oppressed under the yoke of
capitalism, have lost faith in almost all the parties and are
turning to SUCI with eager expectation and when our
Central Committee has taken up the programme of country-
wide mass movement, with the pledge of making this move-
ment invincible we vow, by conducting relentless ideclogical
struggle following the guideline of Comrade Shibdas Ghosh,
we will make the exploited masses conscious of the revolu.
tionary ideology of anti-capitalist socialist revolution and
shall carry forward the struggle with ali our might to
establish the leadership of the revolutionary party, the
SUCI, on the mass movements.

We will organize the entire exploited masses from the
village to the national level and shall build up the people’s
own instrument of struggle in the shape of people’s
committees, and guided by the teachings of Comrade
Shibdas Ghosh, will engage ourselves whole-heartedly in
the relentless cultural movement to develop people’s
committees on fhe edifice of proletarian ethics, culture and
morals, so as to transform them into people’s power.

Applying the science of Marxism-Leninism in the
present-day concrete national and international situations,
Comrade Ghosh has elevated its understanding to a new
height and bequethed a treasure-house of knowledge to
the oppressed people of the world and we vow that through
constant cuit of his teachings, we will remain unflinching in
the struggle to build up ourselves as true communists.

We vow, following the great example of unique revolu-
tionary character of completely identifying self with the
class and the revolution; as has been set by our beloved
leader, Comrade Shibdas Ghosh, we will engage ourselves
with greater initiative and enthusiasm in the rtevolutionary
struggle and the. struggle to identify ourselves more and
more with the party built up and rcared by our great leader,
teacher and guide, Comrade Shibdas Ghosh.

We vow, we, the countless revolutionary workers,
educated and taught by him, shall with every drop of our
blood, hold aloft the banner of revolution and proletarian
internationalism.

We vow, armed with his teachings we will turn our
deepest grief into firm determinatjon, courage and revolu-
tionary purposiveness and standing as ‘one man’ we will
engage ourselves in the struggle to fill in the void created

by his departure.
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